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PREFACE 


The  emergence  of  bilateral  conversations  between  Christian  World 
Communions  following  the  Second  Vatican  Council,  the  steady  in- 
crease in  their  number  and  the  remarkable  results  they  have 
achieved  are  new  factors  in  the  history  of  the  ecumenical  move- 
ment. But  this  development  has  also  raised  questions  con- 
cerning the  relation  between  these  conversations  and  the  multi- 
lateral dialogues  conducted  within  the  context  of  the  World 
Council  of  Churches  and  concerning  the  connection  between  the 
different  bilateral  dialogues.  Behind  these  questions  lies 
the  more  fundamental  concern  for  the  unity  and  coherence  of 
the  one  ecumenical  movement. 


One  important  result  from  the  struggle  with  these  questions  and 
the  search  for  a complementary  relationship  between  bilateral 
and  multilateral  dialogues  in  the  service  of  our  common  ecu- 
menical task,  has  been  the  Forum  on  Bilateral  Conversations. 

This  ad  hoc,  non-institutional  structure,  inaugurated  and 
sponsored  by  the  Conference  of  Secretaries  of  Christian  World 
Communions  and  carried  out  in  co-operation  with  the  Faith  and 
Order  Secretariat  of  the  World  Council  of  Churches,  has  proved 
to  be  a most  helpful  instrument  in  serving  the  purpose  mentioned 
above . 


Following  the  good  results  of  the  first  three  meetings  of  the 
Forum  1978-1980  (Reports  in  Faith  and  Order  Paper  No.  107, 
Geneva  1981) , we  were  encouraged  to  hold  a Fourth  Forum  in 
March  1985.  The  publication  and  wide  discussion  of  the  Faith 
and  Order  convergence  text  on  Baptism,  Eucharist  and  Ministry 
provided  a test  case  in  which  to  investigate  more  concretely 
than  before  the  relations  between  bilateral  and  multilateral 
dialogues.  The  outcome  of  this  fourth  Forum  as  summarized 
in  the  following  report,  has  confirmed  our  concern  and  hope 
that  both  forms  of  ecumenical  endeavour  render  a common 
contribution  to  the  advancement  of  closer  fellowship  between 
the  churches  on  their  way  to  the  goal  of  visible  unity  in 
one  faith  and  one  eucharistic  fellowship. 


Geneva,  April  1985 


Gunther  Gassmann 

Faith  and  Order  Secretariat 
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REPORT  OF  THE  FOURTH  FORUM  ON 
BILATERAL  CONVERSATIONS 


Bossey,  Switzerland,  5-9  March  1985 


INTRODUCTION 

1.  The  Fourth  Forum  on  Bilateral  Conversations  was  held  from 
5-9  March  1985,  at  the  Ecumenical  Institute  Bossey,  near  Geneva 
(Switzerland) . The  Forum  was  called  by  the  annual  meeting  of 
the  Conference  of  Secretaries  of  Christian  World  Communions  in 
October  1983  at  Sofia  (Bulgaria) . That  decision  implemented  a 
recommendation  of  the  report  of  the  Third  Forum  (1980)  and  of  the 
Vancouver  Assembly  of  the  World  Council  of  Churches.  Like  the 
three  earlier  Forum  meetings  in  1978,  1979  and  1980  (cf.  The 
Three  Reports  of  the  Forum  on  Bilateral  Conversations,  Faith  and 
Order  Paper  No.  107,  Geneva  1983?/,  the  Fourth  Forum  was,  at  the 
request  of  the  Christian  World  Communions,  administered  by  the 
Secretariat  of  Faith  and  Order  of  the  World  Council  of  Churches. 

2.  Among  the  26  participants  - including,  for  the  first  time, 
three  women  - were  representatives  of  Christian  World  Communions 
engaged  in  bilateral  dialogues,  two  representatives  of  United/ 
Uniting  Churches,  two  Faith  and  Order  consultants  and  three  Faith 
and  Order  staff  (cf.  List  of  Participants). 

3.  The  theme  of  the  Fourth  Forum  was  "Current  developments  in 
bilateral  dialogues  and  their  relation  to  the  Faith  and  Order 
convergence  statement  on  Baptism,  Eucharist  and  Ministry". 

Papers  were  presented  on  the  following  themes: 

- Two  Decades  of  Bilateral  Conversation  and  Their  Impact 
on  the  Ecumenical  Movement  and  the  Life  of  the  Churches 
(Emmanuel  Lanne) ; 

- The  Dynamics  of  Dialogue  (Harding  Meyer) ; 

- Nature  and  Function  of  Bilateral  and  Multilateral  Dialogues 
and  Their  Interrelation  (Gunther  Gassmann) ; 

- Comparative  Reflection  on  the  Outcome  of  Some  Bilaterals 
and  BEM  - Baptism  and  Eucharist  (Geoffrey  Wainwright) ; 
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- Comparative  Reflection  on  the  Outcome  of  Some  Bi laterals 
and  BEM  - Ministry  (Metropolitan  Emilianos) ; 

- Observations  on  the  Emerging  Evaluation  of  BEM  and  of 
Reports  from  Bilateral  Dialogues  (Max  Thurian) . 

4.  The  participants  in  the  Fourth  Forum  found  this  occasion  for 
exchange  of  information  and  experiences  and  for  common  reflection 
highly  valuable  and  timely.  In  view  of  the  growing  number  of 
reports  from  bilateral  conversations  and  the  process  of  response 
to  and  reception  of  Baptism/  Eucharist  and  Ministry , the  Forum 
asks  the  Conference  of  Secretaries  of  Christian  World  Communions 
to  consider  calling  another  Forum  within  the  next  few  years, 
since  these  years  will  include  many  responses  to  BEM  and  bi- 
lateral reports  as  well  as  a World  Conference  on  Faith  and  Order. 


I.  DEVELOPMENTS  SINCE  1980 


1.  Since  the  Third  Forum  on  Bilateral  Conversations  in  1980  bi- 
lateral dialogues  between  Christian  World  Communions  and  between 
their  member  churches  have  not  only  continued,  but  their  number 
has  also  increased  considerably.  They  have  proved  to  be  a sig- 
nificant, though  certainly  not  the  only,  instrument  in  the  quest 
for  visible  unity. 

2.  A number  of  already  "traditional"  dialogues  have  continued, 
some  in  their  second  or  third  phase.  Among  these  are  dialogues 
between: 


Anglican  - Lutheran  (A-L) 

Anglican  - Orthodox  (A-0) 

Anglican  - Roman  Catholic  (A-RC) 
Baptist  - Reformed  (B-R) 

Disciples  - Roman  Catholic  (D-RC) 
Lutheran  - Methodist  (L-M) 

Lutheran  - Roman  Catholic  (L-RC) 
Methodist  - Roman  Catholic  (M-RC) 
Orthodox  - Old  Catholic  (0-0C) 
Orthodox  - Oriental  Orthodox  (0-00) 
Orthodox  - Roman  Catholic  (0-RC) 
Pentecostal  - Roman  Catholic  (Pe-RC) 
Reformed  - Roman  Catholic  (R-RC) 
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3.  Other  dialogues  were  initiated  after  1980  or  are  planned 
to  begin  in  the  near  future: 

Anglican  - Reformed  (A-R) 

Baptist  - Lutheran  (B-L) 

Baptist  - Roman  Catholic  (B-RC) 

Disciples  - Reformed  (D-R) 

Lutheran  - Orthodox  (L-0) 

Lutheran  - Reformed  (L-R) 

Orthodox  - Reformed  (0-R) 

(Some  of  the  conversations,  both  those  in  paragraph  2 and  those 
in  paragraph  3,  have  completed  a programme  of  work  and  submitted 
a report;  this  does  not  preclude  further  phases  of  these  dialogues J 

4.  This  list  indicates  that  the  group  of  communions  involved  in 
bilaterals  has  considerably  grown  over  against  the  original  small 
group  in  the  early  period  of  bilaterals.  Most  of  the  major  tra- 
ditions within  Christianity  now  participate  in  this  form  of  ecu- 
menical endeavour. 

5.  Since  1980  a number  of  important  reports  have  been  published, 
presenting  the  remarkable  achievements  of  the  dialogues  to  the 
communions  involved  and  to  the  wider  ecumenical  public.  The  list 
of  these  reports  includes: 

Anglican-Lutheran  : Report  of  the  Joint  Working  Group 
London  and  Geneva,  ACC  and  LWF , 1983 

Anglican- Reformed  : God's  Reign  and  Our  Unity,  London  and 
and  Edinburgh,  SPCK  and  Saint  Andrew  Press,  1984 

Anglican-Roman  Catholic  : The  Final  Report,  London, 
CTS/SPCK,  1982 

Anglican-Orthodox  : The  Dublin  Agreed  Statement,  London, 
SPCK,  1984 

Disciples-Roman  Catholic  : Apostolicity  and  Catholicity, 
Indianapolis,  Council  on  Christian  Unity,  1982 

Lutheran-Methodist  : The  Church  - Community  of  Grace, 
Geneva  and  Lake  Junaluska,  LWF/WMC,  1984 

Lutheran- Roman  Catholic  : Ways  to  Community,  Geneva, 

LWF,  1980 

Lutheran-Roman  Catholic  : All  under  One  Christ  (Augsburg 
Confession) , Geneva,  LWF,  1980 

Lutheran-Roman  Catholic  : The  Ministry  in  the  Church, 
Geneva,  LWF,  1981 
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Lutheran-Roman  Catholic  : Martin  Luther,  Witness  to 
Jesus  Christ,  Geneva,  LWF , 1983 

Lutheran- Roman  Catholic  : Facing  Unity  - Models,  Forms 
and  Phases,  Geneva , LWF,  1985 

Methodist-Roman  Catholic  : Honolulu  Report,  Lake 
Junaluska,  WMC,  1981 

Orthodox- Roman  Catholic  : The  Mystery  of  the  Church 
and  the  Eucharist  in  the  Light  of  the  Mystery  of  the 
Holy  Trinity,  Rome,  Secretariat  for  Promoting 
Christian  Unity,  Information  Service  No.  49,  1982 

Pentecostal-Roman  Catholic  : Final  Report  of  the 
Dialogue  1977-1982,  Rome,  Secretariat  for  Promoting 
Christian  Unity,  Information  Service  No.  55,  1984 


6.  Efforts  to  provide  information  and  material  for  study  on 
the  dialogues  have  continued.  Among  these  we  note  with  special 
gratitude  two  publications  : 

- H.  Meyer/L.  Vischer,  ed. , Growth  in  Agreement. 
Reports  and  Agreed  Statements  of  Ecumenical  Con- 
versations on  a World  Level,  Ramsey,  New  Jersey  : 
Paulist  Press,  and  Geneva  : WCC  1984 

- J.F.  Puglisi/J.J.  Voicu,  ed.,  A Bibliography  of 
Interchurch  and  Interconfessional  Theological  Dia- 

logues , Rome,  Centro  Pro  Unione,  1984 

At  a later  stage  in  the  process  of  response  and  reception  it  may 
become  possible  and  desirable  to  produce  an  evaluative  survey  of 
conversations  and  official  responses  of  the  type  represented  by 
Confessions  in  Dialogue  (Ehrenstrom/Gassmann,  eds.,  Geneva  : 

WCC,  3rd  edition  1975). 

7.  In  the  period  since  1980  we  note  that  critical  questions 
concerning  the  danger  of  bilaterals  becoming  an  independent  ecu- 
menical method  in  competition  with  the  multilateral  dialogue 
(within  the  framework  of  the  WCC)  have  receded  into  the  back- 
ground. There  is  a growing  appreciation  that  both  bilaterals 
and  multilaterals  are  serving  the  one  ecumenical  movement.  The 
task  of  a proper  inter-relation  between  them  and  making  their 
complementary  and  mutually  stimulating  nature  an  effective  real- 
ity is,  however,  a continuing  one. 

8.  Another  continuing  task  is  the  care  for  an  adequate  co- 
herence between  the  orientations  and  results  of  different  dia- 
logues of  one  particular  communion  with  several  other  partners. 
As  the  number  of  dialogues  has  increased,  this  task  becomes  even 
more  urgent. 
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9.  Bilateral  as  well  as  multilateral  dialogues  and  their  results 
meet  with  a wider  interest  in  the  churches  in  Europe,  North 
America  and  Australasia  than  in  the  churches  of  Africa,  Asia 

and  Latin  America.  This  has  obviously  something  to  do  with  the 
history  of  the  churches,  but  also  with  cultural  factors  of  meth- 
ods and  styles  of  church  work.  There  is, however,  an  increasing 
participation  in  bilaterals  of  representatives  from  all  parts  of 
the  world,  and  BEM  is  also  finding  considerable  interest  through- 
out the  world. 

10.  We  have  experienced  in  many  of  the  past  and  ongoing  con- 
versations a particular  dynamic  in  the  dialogue  process.  This 
comes  to  expression  wherever  dialogues  move  beyond  a mere  ex- 
change for  better  mutual  understanding  and  efforts  towards 
achieving  convergence  and  consensus  on  divisive  issues.  There 
is  frequently  a transition  from  this  level  of  dialogue  to  ques- 
tions, suggestions  and  recommendations  which  press  for  concrete 
steps  to  be  taken  in  the  direction  of  closer  church  fellowship. 
This  puts  a growing  responsibility  on  the  churches  seriously  to 
consider  whether  such  steps  can  be  implemented  - and  in  a few 
cases  such  steps  have  already  been  taken. 

11.  But  not  all  dialogues  are  consciously  aiming  at  such  con- 
crete steps  in  the  near  future.  They  have  as  their  proximate 
goal  a mutual  re-discovery  which  could  have  fruitful  implica- 
tions for  the  renewal  of  one's  own  tradition,  or  they  aim  at  im- 
proving relations  in  general  or  at  furthering  common  concerns 

in  the  world  of  today. 

12.  One  of  the  most  significant  events  since  1980  has  been  the 
appearance  of  BEM  on  the  ecumenical  scene.  Earlier  reflections 
about  the  inter-relation  between  bilaterals  and  multilaterals 
can  now  be  tested.  There  is  already  evidence  that  this  test 
will  have  a positive  outcome.  BEM  has  profited  from  the  work 
and  insights  of  bilaterals  (cf . Preface  to  BEM) , and  a number  of 
recent  reports  from  bilaterals  refer  explicitly  (and  in  a posi- 
tive way)  to  BEM.  Inter-relation  is  happening  and  it  is  im- 
portant that  this  shall  continue  during  the  years  to  come. 

13.  The  Forum  recognized  the  significant  theological 
convergence  both  within  Baptism,  Eucharist  and  Ministry  and  be- 
tween theologians  who  at  the  request  of  their  churches  have  be- 
come involved  in  and  committed  to  a particular  (and  for  the  ecu- 
menical movement  central)  set  of  theological  tasks  with  a par- 
ticular methodology.  Both  the  tasks  and  the  methodology  need 
to  be  convincingly  presented  to  others  in  the  churches  : there 
are  theologians  who  have  different  priorities;  there  are  Christ- 
ians whose  spiritual  quest  and  day  by  day  involvements  make  work 
on  issues  of  faith  and  order  (in  even  the  broadest  sense)  seem 
remote  from  their  concerns;  there  are  seekers  after  faith  for 
whom  the  direct  appeal  of  Jesus  in  the  Gospel  story  seems  only 
to  be  complicated  by  talk  of  the  church  and  the  sacraments.  To 
all  these  people  the  tasks  of  the  dialogues  can  be  recognized  as 
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relevant  only  as  they  are  evangelically  and  pastorally  connected 
to  the  confession  of  the  apostolic  faith  in  today's  world  and 
the  renewal  of  human  community  - themes  which  already  form  part 
of  the  work  of  the  Christian  World  Communions  and  of  the  Faith 
and  Order  Commission.  It  is  not  enough,  however,  that  they 
figure  in  programmes;  they  must  also  affect  the  life  of  all 
Christians . 


II.  CONVERGENCES  IN  BAPTISM,  EUCHARIST  AND  MINISTRY 

1.  Baptism,  eucharist  and  ministry  have  been  recurrent,  indeed 
central,  themes  of  multilateral  dialogues  ever  since  the  begin- 
ning of  the  Faith  and  Order  movement.  The  treatment  of  them 
found  a provisional  climax  in  the  Lima  text  of  1982  ("BEM").  Of 
the  three  topics,  it  is  the  eucharist  which  has  been  most  fre- 
quently treated  in  the  bilateral  dialogues  of  the  last  two  de- 
cades, and  it  is  perhaps  in  eucharistic  doctrine,  too,  that  the 
most  wide-ranging  and  mature  agreements  have  taken  place.  The 
ordained  ministry,  as  a test  of  the  ecclesial  character  of  the 
partners,  has  been  at  issue  in  most  of  the  bilateral  dialogues. 
Baptism  has  figured  almost  exclusively  in  those  bilaterals  where 
one  of  the  partners  practises  baptism  only  on  personal  profession 
of  faith.  As  the  documents  have  passed  through  various  stages 
of  development,  influence  has  passed  to  and  fro  - through  papers 
and  personnel  - among  the  bilateral  texts  and  with  BEM.  Both 
BEM  (deliberately)  and  the  bilaterals  (sometimes  unwittingly) 
have  worked  under  the  aegis  of  the  Montreal  report  on  (Scripture, 
Tradition  and  traditions"  (1963;  Faith  and  Order  Paper  No.  42, 
Section  II)  and  its  development  in  the  Venice  report  of  1978 
(Faith  and  Order  Paper  No.  100  : "Towards  a Confession  of  the 
Common  Faith") ; but  this  theological  and  methodological  con- 
vergence concerning  fundamental  authority  has  yet  to  be  fully 
assimilated  by  the  churches  and  needs  to  be  made  more  explicit. 

It  is  clear  that  this  work  pre-supposes  the  sovereign  authority  of 
the  Word  of  God,  a Word  constantly  received  anew  and  living  in  the 
Church  by  the  power  of  the  Holy  Spirit. 

A.  Baptism 

2.  The  discussion  on  baptism  has  usually  proceeded  in  terms  of 
"mutual  recognition".  The  Lima  text  observes  that  "the  inability 
of  the  churches  mutually  to  recognize  their  various  practices  of 
baptism  as  sharing  in  the  one  baptism,  and  their  actual  divided- 
ness in  spite  of  mutual  bantismal  precognition,  have  given  dramatic 
visibility  to  the  broken  witness  of  the  Church  (Baptism,  6, 
commentary) . The  second  term  of  the  predicament  is  highlighted 
by  the  Anglican-Reformed  dialogue  : "Baptism  has  not  been  an  issue 
in  dispute  between  our  two  traditions,  yet  our  common  practice  of 
baptism  has  not  led  us  into  that  unity  which  is  stated  by  St.  Paul 
to  be  the  necessary  implicate  of  one  baptism....  We  have  to  ask 
whether  our  failure  to  draw  the  proper  conclusions  from  our  common 
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baptism  is  evidence  of  failure  in  both  our  communions  to  under- 
stand fully  its  meaning"  (paragraph  47) . On  the  other  hand, 
it  is  the  major  premiss  of  "the  one  baptism"  which  can,  on 
account  of  the  separation  of  ecclesial  communities,  become 
questionable  (see  the  discussion  in  the  Disciples-Roman  Catholic 
dialogue,  Meyer/Vischer , pp.  158-160,  and  note  some  Baptist  re- 
sponses to  earlier  drafts  of  BEM) . 

3.  Difficulties  with  the  mutual  recognition  of  baptism  are  of 
two  - partly  overlapping  - orders.  First,  there  is  the  question 
of  the  compatibility  of  the  three  main  patterns  of  Christian  in- 
itiation which  have  developed  in  the  history  of  Christendom: 

(a)  the  "eastern"  pattern  whereby  baptism,  "confirmation"  and 
first  communion  are  administered  in  a single  rite,  and  pre- 
dominantly to  infants;  (b)  the  "western"  pattern  whereby,  in  both 
its  Catholic  and  its  Protestant  variants,  baptism  in  infancy  is 
followed  by  confirmation  and  communion,  In  whatever  order,  after 
a shorter  or  longer  interval;  (c)  the  "baptist"  pattern  whereby 
baptism  and  admission  to  the  Lord's  table  take  place  only  upon 
personal  profession  of  faith.  BEM  and  the  Reformed-Baptist 
dialogue  have  addressed  themselves,  with  remarkably  similar  re- 
sults, to  the  "western"  versus  "baptist"  controversy:  a common 
stress  is  placed  upon  the  priority  of  divine!  grace  and  the  neces- 
sity of  human  response  in  faith.  Less  directly,  BEM  faces  the 
question  of  the  "eastern"  versus  the  other  patterns:  it  is  not 
only  "baptists"  but  all  "westerners"  who  have  difficulty  with  an 
initiation  that  does  not  at  some  point  include  a personal  con- 
fession of  faith;  on  the  other  hand,  "easterners"  find  it  difficult 
to  understand  why  the  West  denies  communion  to  baptized  children. 

In  a reconciling  way,  BEM  acknowledges  that  "baptism  needs  to  be 
constantly  reaffirmed"  and  encourages  the  "renewal  of  baptismal 
vows"  (Baptism  14,  commentary  (c));  it  faces  the  "western"  chur- 
ches with  the  question  of  infant  communion  ( ibid . (b) ) , yet  in  so 

doing  puts  at  risk  the  growing  understanding  typified  by  the 
Baptist- Reformed  dialogue.  It  may  be  that  the  underlying  dif- 

ficulty in  all  this  - still  to  be  fully  resolved  - resides  in 
divergent  perceptions  of  the  efficacy  of  the  rite,  sacrament  or 
ordinance . 

4.  The  other  order  of  difficulties  concerning  the  mutual  re- 
cognition of  baptism  is  more  directly  ecclesiological . Some 
Orthodox  regard  baptisms  performed  outside  the  visible  communions 
of  the  Church  - by  ministers  whose  authority  is  not  recognized  - 
as  at  best  uncertain  or,  more  rigorously,  simply  null.  The 
position  of  some  Baptists  is  similar  in  that  they  recognize  only 
baptism  carried  out  on  personal  profession  of  faith  within  their 
own  fellowship.  On  the  other  hand,  communities  which  recognize 
baptisms  performed  outside  their  own  ranks  have  to  make  clear 
the  understanding  on  which  they  recognize  the  other  baptizing 
communities  to  be  acting  as,  and/or  on  behalf  of,  the  one  Church 
of  Jesus  Christ  - and  where  that  one  Church  is  to  be  found. 
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5.  The  major  anomaly  of  divisions  within  Christendom  makes  it 
difficult  to  give  a fully  satisfactory  account  of  the  ecumenical 
significance  of  baptism.  It  is,  however,  the  predominant  con- 
viction of  BEM  and  the  bilaterals  that,  in  this  complex  situation, 
the  Lord  uses  baptism  as  both  an  aid  and  a summons  to  the  re- 
storation of  unity.  Many  churches,  including  the  Roman  Catholic, 
have  been  able  to  make  "the  one  baptism"  the  very  foundation  of 
their  ecumenical  engagement.  The  frequently  found  agreement  that 
baptism  is  an  "effective  sign"  can  thus  be  brought  to  bear  also 
on  the  case  of  ecclesial  reconciliation. 


B.  Eucharist 


6.  The  convergence  of  the  bilateral  texts  among  themselves  and 
with  BEM  is  most  striking.  This  makes  it  easier  to  list  several 
points  of  agreement  in  brief  fashion. 

7.  There  is  general  agreement  on  the  eucharistic  institution 
at  the  Last  Supper.  The  words  of  Jesus  are  understood  as 
promise  and  command.  They  are  vivified  by  the  Holy  Spirit  at 
each  celebration.  BEM  places  the  institution  within  the  context 
of  the  meal-words  and  meal-deeds  of  Jesus'  ministry  and,  more  ex- 
plicitly than  some  bilaterals,  relates  the  eucharist  to  the  pass- 
over  meal  of  the  old  covenant. 

8.  The  presence  of  Christ  in  and  at  the  eucharist  is  unamimously 
affirmed.  The  Reformed-Roman  Catholic  document  speaks  impressively 
of  "the  personal  presence  of  the  living  Lord"  and,  like  almost  all 
other  statements,  de-emphasizes  the  "how"  of  that  presence.  Most 
texts  refer  to  its  mysterious  nature.  They  locate  it  in  the  whole 
action  of  the  eucharist,  while  stressing  the  fundamental  role  of 

the  words  of  institution  and  the  epiclesis  of  the  Spirit.  BEM 
asks  the  churches  whether  they  can  "accommodate"  the  remaining 
"differences"  concerning  the  linkage  of  the  presence  of  Christ 
with  the  signs  of  bread  and  wine  (Eucharist,  Commentary  to 
paragraph  13) . 

9.  The  eucharist  is  widely  seen  as  the  "effective  proclamation" 
of  the  unrepeatable  historical  sacrifice  of  Christ  on  the  Cross. 

It  is  a means  whereby  "Christ  makes  effective  among  us  the  eternal 
benefits  of  his  victory  and  elicits  and  renews  our  response  of 
faith,  thanksgiving  and  self-surrender"  (ARCIC,  Windsor  State- 
ment, paragraph  3).  "In  the  memorial  of  the  eucharist,  ... 

the  Church  offers  its  intercession  in  communion  with  Christ  our 
great  High  Priest"  (BEM,  Eucharist,  paragraph  8) . Often  the 
Church  is  said  to  be  "caught  up"  in  Christ's  self-offering  to  God, 
to  "enter  into  the  movement"  of  that  oblation:  "The  more  powerless 
we  are  to  offer  God  a worthy  sacrifice,  so  much  more  shall  we  be 
taken  up  by  the  power  of  Christ  into  his  offering"  (Lutheran-Roman 
Catholic,  The  Eucharist,  paragraph  18) . With  regard  to  both  pre- 
sence and  sacrifice,  the  biblical  and  patristic  notion  of  anamnesis 
has,  despite  varying  nuances  of  interpretation,  proved  a most  useful 
key  to  unlocking  old  controversies. 
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10.  The  various  texts  bear  witness  to  the  active  role  of  the 
Holy  Spirit  in  the  eucharistic  celebration.  The  Eastern 
Orthodox  emphasis  on  an  epiclesis  has  influenced  the  contemporary 
Western  churches  in  their  recovery  of  the  pneumatological  tra- 
ditions . 

11.  The  fruits  of  communion  are  both  present  and  future: 

"Whenever  Christians  celebrate  the  Lord's  Supper  according  to 
his  will  in  remembrance  of  him,  he  grants  anew  this  communion  and 
with  it  'forgiveness  of  sins,  life  and  salvation'....  In  the 
fruits  of  the  Holy  Spirit  - the  love,  joy  and  peace  which  believers 
receive  in  the  Eucharist  in  a special  way  - the  ultimate  fulfilment 
of  all  things  is  anticipated"  (Lutheran-Roman  Catholic,  The 
Eucharist,  paragraphs  6,  24).  "By  the  communion  in  the  body  and 
blood  of  Christ,  the  faithful  grow  in  that  mystical  divinization 
which  makes  them  dwell  in  the  Son  and  the  Father,  through  the 
Spirit"  ( Orthodox- Roman  Catholic,  The  Mystery  of  the  Church... 

1 . 4 .b)  . 

12.  Most  statements  recognize  the  eschatological  orientation  of 
the  eucharist.  It  is  an  anticipation  of  the  parousia  of  Christ 
and  the  banquet  of  the  final  kingdom.  The  communion  is  seen  as 
"precious  food  for  missionaries,  bread  and  wine  for  pilgrims  on 
their  apostolic  journey"  (BEM,  Eucharist,  paragraph  26) . To  see 
the  "final  purpose  of  the  eucharistic  communion  as  the  peace  and 
harmony  of  the  heavenly  city" (Thomas  Aquinas)  can  give  impetus 

to  the  churches  in  their  search  for  "visible  unity  in  one  faith 
and  one  eucharistic  fellowship"  (Constitution  of  the  WCC) . 

13.  Paragraph  20  of  BEM  is  typical  of  the  way  in  which  many 
agreed  statements  find  in  the  eucharist  a basis  and  impulse  for 
social  responsibility  in  the  world,  "the  liturgy  after  the 
Liturgy".  "Whoever  has  entered  into  communion  with  God  must 
with  him  attack  the  walls  of  enmity  which  human  beings  erect 
against  each  other:  walls  of  enmity  between  families,  nations, 
races,  classes,  sexes,  generations,  confessions  and  religions" 
(Lutheran-Roman  Catholic,  The  Eucharist,  paragraph  28) . 

14.  The  eucharist  is  also  understood  as  a "sacrifice  of  praise 
to  God,  rendered  on  behalf  of  all  creation".  This  doxological 
accent  could  serve  to  recall  to  the  churches  the  final  goal  of 
Christian  unity,  which  even  the  missionary  proclamation  of  the 
Church  is  meant  to  subserve.  Like  St.  Paul,  the  Church  de- 
clares its  faith,  in  order  that  the  grace  of  God  may  extend  to 
more  and  more  and  the  eucharistic  chorus  may  increase  (cf. 

2 Cor.  4:14-16).  The  apostle  exhorts  Christians  to  live  in  har- 
mony with  one  another  in  accord  with  Christ  Jesus,  in  order  that 
they  may  with  one  heart  and  mind  give  glory  to  God  (Rom.  15:5f.) 
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15.  The  documents  affirm,  more  or  less  strongly,  the  "centrality" 
of  the  eucharist,  its  place  as  "source  and  climax"  of  the  Church's 
worship  and  life.  Yet  questions  remain  concerning  the  frequency 
of  its  celebration  and  its  relation  to  the  Word.  The  latter 
question  may  rest  on  a false  opposition,  since  the  proclamation 
of  the  Word  is  integral  to  the  eucharist  itself  (cf.  BEM, 

Eucharist,  paragraphs  12,  27).  The  Anglican-Reformed  report  ad- 
mits: "it  would  be  idle  to  deny  that  divergent  practices,  and, 
even  more,  divergent  styles  of  spirituality  in  regard  to  the 
eucharist,  have  often  made  mutual  understanding  difficult.  With 
regard  to  these  differences,  we  acknowledge  that  we  have  much  to 
receive  from  each  other"  (paragraph  62) . 


C.  Ministry 

16.  The  discussion  on  ministry  presents  many  difficulties,  and 
yet  even  here  remarkable  convergences  are  appearing  between  BEM 
and  bilateral  dialogues.  The  texts  give  the  feeling  of  being 

on  the  move  and  not  in  entrenched  positions.  All  the  texts  that 
treat  ministry  begin,  as  does  BEM,  with  the  ministry  of  Christ 
which  he  exercises  in  and  through  his  Church,  emphasising  the 
ministry  of  the  whole  people  of  God.  It  is  only  within  this  con- 
text that  the  ordained  ministry  can  properly  be  understood.  Al- 
though in  BEM  the  inter-relation  between  the  ministry  of  the  whole 
people  of  God  and  the  ordained  ministry  is  in  principle  clear, 
there  remain  questions  in  BEM  and  in  the  other  dialogues  on  how 
this  is  to  be  worked  out  in  practice,  not  least  in  lay  involvement 
in  the  government  of  the  Church. 

17.  In  BEM  and  many  dialogues,  an  impressive  convergence  is  seen 
in  the  understanding  of  the  apostolicity  of  the  Church  and  of 

the  ministry.  There  is  agreement  on  a comprehensive  understand- 
ing of  apostolic  tradition  as  embracing  the  whole  life  of  the 
Church  (BEM,  Ministry,  paragraph  34)  and  on  the  need  for  episkope 
within  the  Church.  There  remains,  however,  a difference  on 
whether  the  episcopate  is  the  indispensable  sign  of  ministerial 
succession  and  of  the  unity  of  the  Church.  It  is  clear  that  great 
advances  are  being  made  in  drawing  episcopal  and  non-episcopal 
churches  closer  together,  even  if  positions  are  not  fully  re- 
conciled. The  converging  understanding  of  episkope  in  all  the 
dialogues  should  help  in  tackling  the  issue  of  the  ministry  of 
unity  in  the  universal  Church  and  that  of  a universal  primacy,  as 
it  has  done  in  the  convergences  which  have  appeared  in  this  area 
in  the  Roman  Catholic-Anglican,  Roman  Catholic-Luthern,  and 
Anglican-Orthodox  dialogues. 

18.  As  to  the  pattern  of  the  ministry,  most  dialogues  recognize 
that  no  single  pattern  can  be  found  in  its  full  form  in  the  New 
Testament  itself.  Nevertheless  BEM,  with  great  caution,  suggests 
that  the  threefold  ministry  "may  serve  today  as  an  expression  of 
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the  unity  we  seek  and  also  as  a means  of  achieving  it"  (BEM, 
Ministry,  paragraph  22) . This  is  not  to  deny  that  in  actual 
pastoral  practice  the  threefold  pattern  stands  "in  need  of 
reform"  (BEM,  Ministry,  paragraph  24) . 

19.  The  report  of  the  Second  Bilateral  Forum  noted  the  diffi- 
culty of  some  churches  in  accepting  the  notion  of  priesthood 
for  the  ordained  ministry.  This  was  also  raised  in  an  explicit 
way  in  the  documents  produced  by  certain  bilateral  conversations. 
Despite  that,  there  has  been  in  recent  dialogues  a convergence 

in  this  matter,  as  is  evidenced  when  BEM  attributes  to  the 
ordained  ministers  in  their  entire  ministry  "a  particular  priest- 
ly service  in  strengthening  and  building  up  the  royal  and  pro- 
phetic priesthood  of  the  faithful...."  Some  dialogues,  notably 
the  Anglican-Roman  Catholic,  relate  the  priesthood  of  the  ordain- 
ed ministry  more  closely  to  the  role  of  the  president  of  the 
eucharist.  In  that  case,  convergence  in  the  understanding  of 
the  eucharist  and  of  anamnesis  has  consequences  for  the  under- 
standing of  the  priesthood  of  the  ordained  minister.  A welcome 
development  would  be  for  the  Orthodox  voice  to  be  heard  on  this 
in  the  bilaterals  in  which  they  are  engaged.  Also  studies 
should  be  made  on  the  unity  of  and  the  difference  between,  the 
priesthood  of  all  baptized  believers  and  that  of  the  ordained 
ministry,  according  to  the  diversity  of  the  charismata. 

20.  To  these  convergences  registered  in  many  of  the  dialogues 
we  would  add  the  convergence,  even  consensus,  on  the  under- 
standing of  ordination  itself:  "The  act  of  ordination  by  the 
laying  on  of  hands  of  those  appointed  to  do  so  is  at  one  and 
the  same  time  invocation  of  the  Holy  Spirit  (epiklesis) ; sacra- 
mental sign;  acknowledgment  of  gifts  and  commitment"  (BEM, 
Ministry,  paragraph  41) . A further  suggestive  theme  in  BEM 
and  several  of  the  bilateral  dialogues  is  the  need  for  ministry 
to  manifest  a personal,  collegial  and  communal  dimension  at  all 
levels  of  the  Church's  life.  Such  reflections  point  beyond  the 
agenda  of  BEM  to  the  area  of  common  structures  of  decision-making, 
which  is  the  third  part  of  the  agenda  signalled  by  the  Vancouver 
Assembly  as  necessary  for  the  visible  unity  of  the  Church. 

21.  The  dialogues  appear  to  be  converging  in  the  area  of 
ministry  in  a remarkable  way,  but  greater  clarity  is  needed  on 
the  inter-relation  of  lay  and  ordained  ministry,  the  expression 
and  practice  of  diaconal  and  episcopal  ministry,  and  not  least 
the  question  of  the  ordination  of  women  to  the  priesthood  upon 
which,  as  the  commentary  in  the  BEM  text  shows,  positions  are 
polarised.  BEM  does  suggest,  however,  that  "openness  to  each 
other  holds  the  possibility  that  the  Spirit  may  speak  to  one 
Church  through  the  insights  of  another".  The  matter  is  a serious 
one  if,  as  the  Anglican-Reformed  dialogue  suggests  (paragraph  100) 
it  is  "impossible  for  churches  which  exist  in  the  same  geo- 
graphical area  but  which  take  different  stands  on  this  issue  to 
enter  into  full  union". 
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22.  From  this  rapid  overview  of  the  classical  themes  of 
baptism,  eucharist  and  ministry  we  can  see  that  the  convergences 
testify  to  an  ever-increasing  extent  the  importance  of  exploring 
the  nature  of  the  Church..  Many  are  asking  whether  there  is  an 
implicit  ecclesiology  lying  behind  the  Lima  text  or  whether  it 
is  possible  for  the  churches  to  receive  the  convergences  of  the 
text  out  of  different  understandings  of  the  nature  of  the  Church. 
Exploration  of  the  Church  as  koinonia  has  already  begun  in 
several  bilateral  dialogues:  Anglican-Orthodox,  Orthodox-Roman 
Catholic,  Methodist- Roman  Catholic,  Methodist-Lutheran,  Old 
Catholic-Orthodox,  Baptist- Reformed,  Anglican-Reformed,  Disciples- 
Roman  Catholic.  Ecclesiology  is  crucial  when  the  subject  in 
hand  is  precisely  the  unity  of  the  churches.  Only  an  explicit 
common  understanding  of  the  nature  of  the  Church  and  her  role  as 
sign,  instrument  and  foretaste  of  salvation  will  provide  a se- 
cure foundation  for  the  reconciliation  of  churches . 

23.  While  looking  for  more  explicit  convergence  in  the  area  of 
ecclesiology,  we  acknowledge  the  importance  of  not  asking  for 
more  than  "what  is  both  sufficient  and  required"  for  full  visible 
unity.  We  affirm  the  importance  of  the  threefold  agenda  of  the 
Faith  and  Order  Commission:  a common  expression  of  the  Apostolic 
Faith;  agreement  in  baptism,  eucharist  and  ministry;  and  common 
structures  of  decision-making  - all  within  the  context  of  the 
unity  and  renewal  of  human  community  for  the  glory  of  the 
Triune  God. 

24.  Finally,  it  is  recognized  in  many  dialogues  that  the 
unity  of  the  Church  is  to  be  sought  urgently  for  the  sake  of 
mission.  While  we  believe  this  to  be  true,  we  also  believe 
that  there  is  a danger  in  placing  all  the  emphasis  upon  unity 
and  renewal  for  mission.  When  we  do  this,  we  risk  losing  sight 
of  the  fact  that  unity  itself  belongs  to  the  ultimate  end  of 
God's  plan  for  all  humanity:  Christian  unity  is  already  the 
sacramental  anticipation  through  baptism  and  eucharist  of  the 
unity  of  all  God's  children.  Ecclesial  unity  thus  partakes  of 
the  nature  of  eschatological  unity:  it  manifests  the  kingdom  al- 
ready present  in  reality,  and  in  this  sense  it  is  the  end  in 
itself . 
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III . emerging  features  in  the  response/reception  process 

A.  Response  and  Reception  : An  Ongoing  Process 

1.  There  is  a difference  between  response  to  BEM  and  the  bi- 
laterals and  the  full  reception  of  their  perspectives  into  the 
life  of  the  churches.  There  are  differences,  too,  between  the 
kind  of  response  and  reception  being  asked  in  regard  to  BEM 
and  in  regard  to  certain  bilaterals. 

2.  The  official  responses  asked  of  the  churches  to  BEM  by 
1985,  and  to  some  bilaterals  in  the  next  few  years,  help  to  en- 
sure that  these  texts  enter  the  life  of  the  churches.  They  are 
only  early  steps  in  the  process  of  reception.  It  is  hoped  that 
these  documents  will  be  received  in  a way  that  will  help  to  fos- 
ter renewal  within  each  church,  and  at  the  same  time  contribute 
to  preparing  churches  for  the  goal  of  visible  unity.  BEM,  for 
example,  is  offered  with  the  intention  that  the  churches  can 
take  guidance  from  it  in  regard  to  their  worship,  educational, 
ethical,  and  spiritual  life  and  witness.  It  also  invites  the 
churches  to  move  closer  to  each  other.  The  full  value  of  the 
process  that  these  documents  foster  will  only  become  clear  when 
they  have  been  incorporated  into  the  life  of  the  churches,  long 
after  the  immediate  response  has  been  sent  in. 


B . Response  and  Reception  : Opportunities  for  Renewal 

3.  There  can  be  no  significant  ecumenical  advance  without  the 
renewal  of  individual  Christians  and  of  churches.  The  theo- 
logical work  that  went  into  BEM  and  the  bilaterals  was  not  a 
purely  academic  exercise,  but  in  fact  one  that  seeks  to  foster 
the  renewal  within  the  Churches,  to  which  all  are  being  called 
by  Christ. 

4.  So,  too,  the  basic  aim  in  providing  the  churches  with  the 

opportunity  to  study  and  respond  to  these  documents  and  to  en- 
gage in  the  reception  process  is  to  foster  the  renewal  of  all 
Christians  in  faith  and  prayer,  and  indeed  in  all  aspects  of 
Christian  life.  BEM,  for  example,  offers  a spiritual  challenge. 
In  trying  to  determine  whether  they  can  recognize  in  BEM  the 
normative  "faith  of  the  Church  through  the  ages",  Christians 
will  have  to  test  their  own  self-understanding  and  the  per- 
spectives of  the  Christian  World  Communion  in  which  they  stand. 
The  aim  of  BEM  is  not  to  achieve  uniformity  in  the  life  of  the 
churches,  nor  simply  to  go  back  to  a model  of  the  church  that 
developed  during  an  earlier  age.  Rather,  it  is  to  help  the 

churches  go  forward  toward  visible  unity.  BEM  called  upon 
Christians  of  diverse  families  to  see  if  they  can  work  together 
for  the  renewal  of  the  churches,  on  the  basis  of  one  baptism, 
while  sharing  the  same  understanding  of  eucharist  and  ministry, 
so  that  one  day  they  will  be  able  to  confess  the  one  faith  and 
gather  together  around  the  table  of  the  Lord,  who  shares  his  life 
with  them. 
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C . Levels  of  Response  to  BEM 

5.  While  the  Faith  and  Order  Commission  welcomes  all  responses 
to  BEM,  it  gives  special  significance  to  official  responses  of 
the  churches  which  have  been  prepared  at  "the  highest  appropriate 
level  of  authority".  In  inviting  all  churches  to  prepare  a 
response,  it  respects  the  decision  of  each  church  as  to  what 
this  highest  level  of  authority  might  be,  while  plainly  indicat- 
ing that  it  be  a representative  body  such  as  a conference,  synod, 
council,  assembly,  rather  than  a select  few. 

6.  For  many  churches  the  highest  level  and  extent  of  authority 
coincides  with  the  local,  regional,  or  national  area  in  which 
they  live.  But  important  aspects  of  such  responses  might  also 
relate  to  the  activities  of  a Christian  World  Communion  to  which 
the  church  belongs.  For  example,  some  of  the  most  significant 
and  historic  ecumenical  activity  of  recent  years  has  taken  place 
in  the  international  dialogues  co-sponsored  by  Christian  World 
Communions.  Since  Faith  and  Order  is  anxious  to  know  the  con- 
sequences a church  can  draw  from  BEM  for  its  relations  and  dia- 
logues with  other  churches,  it  would  welcome  information  from 
CWCs  concerning  the  question  whether  BEM  can  aid  in  fostering 
these  international  dialogues  as  well.  Some  aspects  of  the 
valuable  experience  of  the  CWCs  can  perhaps  be  related  to  BEM 
only  by  being  collated  precisely  on  that  world  level. 


D.  The  Results  of  Conversations  and  the  Churches 


7.  The  development  and  progress  of  multilateral  and  bilateral 
conversations  has  led  to  a large  number  of  reports  which  are  now 
being  submitted  to  the  churches.  This  dissemination  from  the 
dialogues  of  their  achievements  creates,  however,  at  the  same 
time  problems  for  the  churches.  How  can  they  "digest"  in  an 
adequate  way  all  these  results? 

8.  In  particular  the  Forum  agreed  that  responses  should  have  a 
broader  basis  than  a small  number  of  those  with  a specialist 
interest  in  ecumenical  questions.  This  has  implications  for 
timing.  In  order  to  enable  a broader  process  leading  up  to  a 
response  and  an  even  wider  process  enabling  reception  (including 
an  ecumenical  "re-enactment"  of  the  dialogues  at  local  level) , 
the  Forum  suggested  that  churches  be  allowed  more  time  to  respond 
when  dates  are  set  for  responses  to  dialogue  reports.  (Even  the  ex- 
tension for  responses  to  BEM  from  1984  to  1985  is  evidently  in- 
sufficient for  many  churches) . With  a view  to  coping  with  the 
sheer  number  of  reports  it  was  suggested  that  several  reports  be 
taken  together  in  the  preparation  of  responses  and  in  the  process 

of  reception.  This  would  also  help  in  testing  and  appreciating 
their  inter-relatedness  and  complementarity. 
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E.  From  Theological  Agreements  to  Pastoral  Activity 

9 . The  process  of  response  and  reception  is  not  only  one  of 
doctrinal  and  pastoral  reflection  on  the  ultimate  goal  of  the 
quest  for  visible  unity.  It  directly  produces  the  challenge 
to  the  churches  to  "embody"  the  interim  results  of  dialogue 
in  actions  taken  together  which  now  apply  what  has  been  dis- 
cerned to  the  daily  life  and  witness  of  the  churches.  Common 
service  and  evangelism,  a common  approach  by  churches  to  ques- 
tions that  have  divided  nations  from  one  another,  common  use  of 
church  buildings,  mutual  recognition  of  baptism,  sharing  of 
worship,  of  eucharist,  and  of  ordained  ministry  are  steps,  of 
varying  kinds,  which  have  actually  been  taken  in  various  parts 
of  the  world  by  particular  churches  as  a result  of  bilateral  and 
multilateral  conversations.  While  the  CWCs,  like  the  Faith  and 
Order  Commission,  fully  recognize  the  need  to  proceed  in  these 
matters  with  great  sense  of  responsibility,  the  second  and  third 
questions  posed  in  the  preface  to  BEM  and  the  specific  recom- 
mendations which  have  begun  to  appear  in  bilateral  conversation 
reports  are  a stimulus  to  this  "leap  forward"  from  the  base  of 
doctrinal  convergence.  CWCs  and  the  churches  should  constantly 
watch  for  opportunities  of  turning  agreement  in  doctrine  into 
common  worship,  witness,  and  service. 


IV.  UNIVERSAL,  REGIONAL,  NATIONAL,  LOCAL  - THE  INTER-RELATION 

BETWEEN  DIALOGUES  AND  LOCAL  EFFORTS  FOR  CHRISTIAN  UNITY 


1.  In  reviewing  two  decades  of  bilateral  conversations,  their 
relation  with  multilateral  conversations,  and  their  impact  on 
the  ecumenical  movement  and  the  life  of  the  churches,  the  Forum 
became  more  fully  aware  of  the  inter-relation  between  conversa- 
tions of  both  types  and  local  efforts  for  Christian  unity.  By 
"local  efforts"  are  meant  here  both  the  efforts  within  a parti- 
cular nation  (church  unions,  national  dialogues  and  agreements 
on  church  relations)  and  those  at  the  level  of  city,  town  or 
district. 

2.  This  awareness  arose  on  the  one  hand  from  a consideration 

of  the  many  regional  and  national  dialogues  which  have  sprung 
from,  or  sometimes  preceded,  bilateral  conversations  sponsored 
by  Christian  World  Communions.  It  was  also  stimulated  by  the 
fact  that,  for  the  first  time,  the  planning  group  from  the  CWCs 
had  explicitly  sought  the  presence  at  the  Forum  of  two  represen- 
tatives of  united/uniting  churches.  These  churches  have,  since 
their  own  most  recent  consultation  in  Colombo  (1981) , themselves 
sponsored  contacts  with  the  Roman  Catholic  Church  and  with  the 
Orthodox  Churches  (see  Unity  in  each  place. . . . Unity  in  all 
places Faith  and  Order  Paper  No.  118,  1982) , and  they  in- 

tend to  make  further  contacts  with  Pentecostal  Churches  and  the 
charismatic  and  evangelical  movements. 
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3.  The  inter-relation  between  conversations  and  local  efforts 
for  Christian  unity  is  complex,  producing  different  sorts  of 
interaction.  Among  these  the  Forum  noted  many  that  are  readily 
welcomed  by  all  concerned:  for  example  - (a)  united/uniting 
churches  or  national  agreements  can  exemplify  possible  solutions 
to  church-divisive  problems  discussed  in  conversations  (e.g.. 
United  Reformed  Church  in  the  United  Kingdom  dual  pattern  of 
baptism;  the  U.S.A.  Lutheran-Episcopal  agreement  on  joint  pre- 
sidency at  a eucharist;  the  Reformation  churches'  Leuenberg 
Agreement  in  Europe  on  pulpit  and  table  fellowship) ; (b)  con- 
versations can  confirm  the  compatibility  of  the  bases  of  union 
of  united/uniting  churches  with  loyalty  to  the  central  Tradition 
of  Christian  faith  or  its  particular  expression  in  one  or  other 
of  the  CWCs  (e.g.,  Anglican-Reformed  dialogue  for  the  episcopally- 
ordered  united  churches  and  union  plans) ; (c)  local  ecumenical 

projects  have  been  situations  in  which  theological  convergence 
is  locally  experienced  and  tested  (e.g.,  the  interim  eucharistic 
sharing  encouraged  in  the  U.S.A.  by  the  Consultation  on  Church 
Union  in  selected,  volunteer  parishes  of  participating  churches) ; 
(d)  such  local  projects  can  also  find  secure  grounding  in  the 
theological  insights  gained  through  conversations  (e.g.,  the 
local  covenants  now  officially  encouraged  by  the  Roman  Catholic 
Church  in  England  and  Wales) . 


4.  On  the  other  hand,  conversations  and  local  efforts  may 
interact  in  ways  that  are  variously  perceived  by  those  involved 
and  produce  painful  tensions  even  for  those  who  believe  the  out- 
come to  be  right.  This  can  happen,  for  example:  (a)  when  chur- 
ches are  held  back  from  an  actualising  of  unity  in  each  place 
(which  they  see  as  a contribution  to  unity  in  all  places)  by  the 
recognition  that  such  action  might  impede  the  progress  of  con- 
versations at  a world  level  also  involved  in  the  same  movement 
towards  visible  unity  (e.g.,  when  negotiating  churches  in 
Nigeria  postponed  union  on  a "South  India"  basis  in  order  to  con- 
sider a "North  India"  plan) ; (b)  when  a particular  conversation 

focusses  attention  on  doctrinal  agreements  or  practical  steps 
which  would  be  reconciling  for  certain  partners  but  could  alien- 
ate other  partners  - especially  when  all  may  be  involved  in  a 
multilateral  conversation  or  a church  union  negotiation  (e.g., 
certain  aspects  of  ARCIC  I in  relation  to  the  English  Covenant 
proposals) ; (c)  when  a local  union  is  agreed,  even  though  this 
has  to  set  aside  for  that  situation  the  need  to  resolve  issues  of 
great  importance  to  the  wider  relationship  of  CWCs  to  which  chur- 
ches joining  in  the  union  belong  (e.g.,  the  decision  of  some  be- 
liever baptist  churches  to  join  the  Church  of  North  India  on  the 
basis  of  trust  that  baptismal  questions  could  be  resolved  within 
the  united  church) . 
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5.  It  is  most  important  that  the  interaction  should  creatively 
continue  and  its  painful  tensions  be  made  bearable.  To  this 
end  the  Forum  saw  a pressing  need  for  continuing  liaison  between 
(a)  those  responsible  for  conversations,  (b)  united/uniting 
churches  and  church  union  committees,  and  (c)  those  who  sponsor 
local  ecumenical  projects.  This  will  often  be  a liaison  using 
existing  facilities  provided  by  the  churches,  by  councils  of 
churches,  and/or  by  the  CWCs  and  the  WCC  Faith  and  Order  Com- 
mission . 

6.  The  Forum  noted  that  the  local  expressions  of  the  universal 
church  are  in  an  important  sense  both  beginning  and  end  of  the 
ecumenical  process.  In  the  New  Testament  the  Church  is  seen  to 
begin  its  life  as  it  gathers  for  worship  in  Jerusalem,  in  all 
Judea  and  Samaria,  and  so  moves  out,  still  expressing  its  life 
locally,  to  the  ends  of  the  earth.  The  universal  and  regional 
expressions  of  the  life  of  the  one,  holy,  catholic  and  apostolic 
church  are  not  simply  arithmetic  sums  of  local  parts,  but  neither 
do  they  have  an  existence  separable  from  the  local  articulation 
of  the  church  as  Body  of  Christ.  The  CWCs  seem  to  be  agreed  in 
submitting  the  churches'  claims  to  ecclesial  authenticity  to 
tests  not  only  of  Scripture  and  tradition  and  teaching  authority 
but  also  to  the  test  of  whether  local  churches  are  securely 
grounded  and  maintained  in  Christian  life,  witness  and  service. 

7.  The  local  church,  on  the  other  hand,  national,  dicoesan,  or 
city/town/village  church,  tests  its  life  in  Christ  through  its 
communion  with  the  whole  church  and  with  other  local  churches. 
United/uniting  churches,  for  instance,  see  their  union  as  a 
step  towards  the  goal  of  a fully  inclusive  "conciliar  fellowship 
of  local  churches  which  are  themselves  truly  united"  (Salamanca 
report  "What  Kind  of  Unity?",  Faith  and  Order  Paper  No.  69,  1974, 
p.  120) . Local  churches  impeded  in  their  efforts  for  unity  by  a 
variety  of  factors  other  than  the  doctrinal  can  be  encouraged  by 
the  wider  church  to  renew  their  quest. 


EPILOGUE 


Those  gathered  in  this  Fourth  Forum  are  thankful  that  in  its  de- 
liberations they  have  been  able  to  recognize  that  the  churches  en- 
gaged in  conversations  are  learning  to  express  a common  faith,  are 
being  encouraged  even  in  these  difficult  times  to  Christian  hope, 
and  know  afresh  "the  love  of  God  shed  abroad  in  our  hearts"  (Romans, 
5:5).  The  review  of  bilateral  and  multilateral  conversations  in 
their  inter-relation,  of  the  process  of  response  and  reception, 
and  of  the  bearing  of  these  dialogues  upon  local  efforts  for 
Christian  unity  has  renewed  in  the  participants  their  sense  of  the 
one  ecumenical  movement  and  of  its  doxological  aim,  "to  the  glory 
of  the  one  God,  Father,  Son  and  Holy  Spirit. 
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PARTICIPANTS  AT  THE  FOURTH  FORUM  ON  BILATERAL  CONVERSATIONS 


1 .  Anglican  Consultative  Council 

Rev.  George  Braund 
Rev.  Dr.  William  A.  Norgren 
Mrs . Mary  Tanner 
Canon  Hugh  Wybrew 


2 .  Baptist  World  Alliance 
Dr.  Jannes  Reiling 


3 .  Disciples'  Ecumenical  Consultative  Council 
Dr.  David  Thompson 


4 .  Ecumenical  Patriarchate 

Metropolitan  Emilianos  Timiadis 


5 .  International  Conference  of  Old  Catholic  Bishops 

Dr.  Urs  von  Arx 


6 .  Lutheran  World  Federation 

Dr.  Eugene  Brand 
Dr.  Carl  H.  Mau,  Jr. 


7 .  United/Uniting  Churches 

Rev.  Martin  Cressey  (United  Reformed  Church) 

Mrs.  Ethel  Mitchell  (Uniting  Church  in  Australia) 


8 .  Vatican  Secretariat  for  Promoting  Christian  Unity 

Msgr.  Eleuterio  Fortino 
Dom  Emmanuel  Lanne,  OSB 
Msgr.  Basil  Meeking 
Msgr.  William  Purdy 
Fr.  John  Radano 
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9 .  World  Alliance  of  Reformed  Churches 

Rev.  Henny  Dirks 
Rev.  Dr.  Alan  Sell 


10.  World  Methodist  Council 

Dr.  Thomas  A.  Langford 
Dr.  Geoffrey  Wainwright 


11.  Faith  and  Order  Consultants 

Rev.  Charles  Angell,  S.A.  (Roman  Catholic) 

Oberkirchenrat  Reinhard  Groscurth  (Evangelische  Kirche  der 

Union) 


12 .  Faith  and  Order  Staff 


Rev.  Dr.  Gunther  Gassmann 
Fr.  Max  Thurian 
Rev.  Dr.  Thomas  Best 
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